David Myatt: A Reckoning 


The publication of a May 2024 interview with David Myatt {1} and a re-issue of his 2012 text A Slowful Learning, 
Perhaps {2} and the 2009 Letters From An English Farm {3} raises interesting questions about Myatt himself, about 
his post-2011 philosophy of pathei-mathos {4} and not least about the decades-long campaign, primarily by 
antifascists, to discredit him and which campaign has included pejorative evidenceless public, widely-reported and 
widely-believed, statements - tropes - such as (i) that his post-2012 writings about his rejection of politics and of 
extremism are him "lying through his teeth" {5} and (ii) that those writings and his philosophy of pathei-mathos make 
"inscrutably dense arguments" {6} and (iii) that such writings are "constant self-piteous, self-indulgent confessions" 
and "manically-depressed bits of verse" and that "as long as [his] disguise is in place, he is, himself, along with his 
construct, a folly" {7} and of course (iv) that Myatt was not only the founder of the now notorious Occult group the 
O9A but wrote most of its foundational texts. {8} 


However, the May 2024 interview and the aforementioned two texts by Myatt, one from 2009 and one from 2012, 
reveal, on rational analysis, a consistency of feeling, of perception, of self-insight, of weltanschauung, and self-honesty, 
over some fifteen years. Which consistency seems to belie the pejorative claim that such writings are "lies, a 
deception". Is the following, from Myatt's 2009 Letters From An English Farm, {3} a deception and Myatt "lying 
through his teeth" as his opponents would have us believe? 


A rising breeze to briefly, swiftly, catch the ivy that, fulsome, grows, clinging, covering, to green the tree 
behind, making sounds above the breeze blown branches, wind-bending grass. 


How foolish, to forget my own understanding: to forget the remembering, the pain, that shaped, 
changed, evolved such empathy that - when alone as now in such places as this - | knew my past, 
and burdened by such knowing tried hard to keep away the tears of so many centuries of sorrow, 
so little insight lived. 


So hard, it seems, to renounce the passion of a life, as when a relationship of lovers falters, stalls, restarts to 
stall again; seldom a clean and sudden leaving. Feelings, memories, linger. And there is guilt. Let us not 
forget the guilt, the hope; the guilt of a duty abandoned. 


Tomorrow, | could have been elsewhere, in a teeming city, talking words as if my old arrogant wrongful hope 
of inspiring certain deeds was right in a modern urban world seemingly too tired of silence, patience, and too 
afraid of numinous stillness. But | choose not to go; and instead will - the goddess permitting - sit here again 
suspended in time between brown, green and blue. 


Near my feet, a small beetle no larger than a large red ant, disappears into a crack opened when the shallow 
patch of earth - watered over for weeks - dried in sun, wind and early Spring warmth. 


There is much mistletoe, gold-green, suckered onto a tree, twenty paces to my right: its Oak decaying with 
its age and its larger branches gone, storm-fallen. How many passing lives has it felt, known, here where my 
strength, my remembering, strengthens through Sun? 


If | have anything hopeful to leave, let it be such words as these: not the strife; not the anger; not the deaths; 
not the agitation for action. These are the words of a Spring, newly born between Sun and earth, bringing joy 
to a man whose hands, back and face have borne the cold toil of outdoor work in Winter. 


| hope | have the hope to not forget this warmth, this beauty, yet again. 


Manically-Depressed Bits Of Verse 


In 2011 Myatt published a collection of some of his poems titled Relict {9} which included One Exquisite Silence and 
Dark Clouds of Thunder. {10} Are such poems in that collection "manically-depressed bits of verse" as his opponents 
would have us believe? Or are they expressive of the type of person that Ralph Waldo Emerson wrote about in his 
essay "The Poet", or of someone who, such as TS Eliot in some of his letters and poems, expresses what the German 
term Weltschmerz implies? As Myatt wrote in 2023: 


"Does the term Weltschmerz express what | feel after decades of experiencing and inciting extremism and a 
decade of reflexion on and rejection of such extremism? Possibly, at least in some ways." {11} 


In what | consider eloquently counters the pejorative often repeated statements - the tropes - about Myatt, he wrote in 
his 2012 essay A Slowful Learning, Perhaps, that: 


My own life - of four decades of suffering-causing extremism and personal selfishness - is, most certainly, 
just one more example of our manful capacity to be stupid and hubriatic. To fail to learn from the pathei- 


mathos of human culture, even though | personally had the advantages of a living in diverse cultures and of 
a ‘classical education’, and thus was taught or became familiar with the insights of Lao Tzu, of Siddhartha 
Gautama, of Jesus of Nazareth, of Sappho, Sophocles, Aeschylus, Cicero, Livy, Marcus Aurelius, Dante 
Alighieri, Jane Austen, Charles Dickens, TS Eliot, EM Forster, and so many others; and even though | had the 
opportunity to discover, to participate in, and thus felt, the numinosity, the learning, inherent in so many 
other things, from plainchant to Byrd, Dowland, Palestrina, Tallis, to JS Bach and beyond. And yet, despite all 
these advantages, all these chances to learn, to evolve, | remained hubriatic; selfish, arrogant, in thrall to 
ideations, and like so many men somewhat addicted to the joy, to the pleasures, of kampf, placing pursuit of 
that pleasure, or some cause, or some ideation, or my own needs, before loved ones, family, friends. Only 
learning, only finally and personally learning, after a death too far. 


Is that then to be our human tragedy? That most of us cannot or will not learn - that we cannot change - 
until we, personally, have suffered enough or have encountered, or experienced, or caused, one death too 
many? {12} 


Of that "death too far" he wrote in his Myngath - Some Recollections of a Wyrdful and Extremist Life that: 


"what exposed my hubris - what for me broke down that certitude-of-knowing which extremism breeds and 
re-presents - was not something | did; not something | achieved; not something related to my character, my 
nature, at all. Instead, it was a gift offered to me by two others - the legacy left by their tragic early dying. 
That it took not one but two personal tragedies - some thirteen years apart - for me to accept and appreciate 
the gift of their love, their living, most surely reveals my failure, the hubris that for so long suffused me, and 
the strength and depth of my so lamentable extremism." {13} 


Prejudice And Tropes 


An important, invariably overlooked, aspect of the pejorative public, widely-reported and widely-believed, statements - 
tropes - made and spread about Myatt is that no evidence from primary sources is or ever has been presented in 
support of them. 


A classic example is the published statement, {14} repeated numerous times by others over the years, that during his 
National Socialist years he (i) directly, or indirectly through the text A Practical Guide to Aryan Revolution, inspired 
David Copeland, the London 'nail-bomber', and (ii) through his National Socialist writings, including that text, incited 
racial hatred and possibly as part of a conspiracy with others, incited murder. 


The reality, however, verifiable by primary sources such as Police custody records and SO12, SO13, files and interviews 
with the Police officers involved, is that: 


"In early 1998 following pressure from Michael Whine of the Board of Deputies of British Jews, and from 
antifascists such as Gerry Gable, Myatt was arrested at his village home near Malvern by Detectives from 
SO12 (Special Branch) of Scotland Yard as part of Operation Periphery which had been set up to investigate 
him in relation to incitement to racial hatred and conspiracy and incitement to murder. The Police spent 
seven hours searching Myatt's four-bedroom detached home where he lived with his wife and family, and 
seized and removed his computers and files. Myatt was taken to Malvern Police station and interviewed 
several times. He was later bailed with one of his bail conditions being to attend further interviews with 
officers from SO12 at Charing Cross Police station in London. 


SO12, in conjunction with British security services and overseas agencies such as the Canadian police, then 
spent three years trying to find evidence sufficient to bring a criminal prosecution and convict him on such 
charges. In 1999 following the London nail-bombings and the arrest of Copeland the investigation was 
widened and included Detectives from the then Anti-Terrorist Branch (SO13) who interviewed Myatt about 
Copeland. 


Despite the three-year long investigation involving multiple law enforcement agencies in the United Kingdom 
and abroad the Police and forensic teams failed to find evidence sufficient to bring a criminal prosecution, 
and in the Summer of 2001 Myatt was released from his bail. 


Thus the accusations regarding his writings inciting racial hatred,regarding his authorship of A Practical 
Guide to Aryan Revolution and of him directly or indirectly influencing Copeland, and of inciting murder, were 
found to be without substance." {15} 


Another example is the pejorative comment made by an antifascist journalist and published author in a 2014 public 
debate. The journalist, who made the previously mentioned comment concerning Myatt's "manically-depressed bits of 
verse," wrote about: 


[Myatt's] descriptively-callous treatment of the subject of an old woman's murder, where he thought it was 
amusing to anonymously send the investigative researcher a bunch of roses, with a card that was signed; 'A 
little devil.’ 


Commenting on this in an analysis of that debate, the author noted that the journalist: 


"either out of ignorance or deliberately, fails to mention the wider context of the incident which is the fair, 


the reasonable, thing to do. Which context was that an antifascist - Gerry Gable, editor of what racial 
nationalists called the Searchlies magazine, and rumoured to be an informant for MI5 - gave Myatt's name to 
the Police as a possible suspect in the March 1984 murder. As a result, Myatt was interviewed twice by 
Detectives; once at his home in Church Stretton where he lived with his wife, and once at his place of work, a 
country house where he worked as a gardener and factotum. The Police also interviewed his employer who 
confirmed his alibi at the time of the murder and Myatt was eliminated as a possible suspect. 


Gable, not satisfied with the disruption he had caused in Myatt's home and work life - perhaps he hoped 
Myatt would lose his job - then contacted the producers of a planned World in Action television programme 
about the murder and again named Myatt as a possible suspect. The producers had a private investigator 
inquire into Myatt's life and, following the PI's surveillance report, sent researcher Jenny Rathbone to 
interview Myatt and his wife at their home. When the World in Action television programme was broadcast 
many months later, under the title Death of an English Rose, Myatt was not mentioned." {16} 


The 2024, 183-page, compilation Selected Texts Regarding Allegations About David Myatt {17} provides several other 
examples inducing (i) Author Profiling In The Case Of David Myatt And Anton Long, (ii) Social Media Fun And Games 
With David Myatt, (iii) Diablerie: A Forgery?, and (iv) The Modern Tale Of An Antifascist Propagandist. 


Conclusion 

It should be obvious to the unbiased reader of Myatt's post-2011 works, and the lack of evidence from primary sources, 
that the pejorative evidenceless public, widely-reported and widely-believed, statements - tropes - about Myatt have 
their origin in prejudice and possibly in hatred; and are almost certainly real-life examples of the dehumanizing, 
vengeful, antifascist motto "Never Forget, Never Forgive". 

Of tropes in general Richard Sheridan in his 1779 satirical play The Critic had his character Sneer say of the character 
Sir Fretful Plagiary that his tropes suited the coarseness of his style. In regard to antifascists we might say that their 
tropes are "Suited to the coarseness of their character." 


As a "Guardian Of The Anti-Fascist Narrative", a well-known antifascist journalist, wrote on social media in September 
2021 {18} in regard to the trope that Myatt was Anton Long: 


all u lot do is lie anyway lol 


you speak out the side of your neck 


To which the reply was: 


Thank you for the unbiased, non-judgemental, rational, 


reply. 


A few years later the journalist engaged with another user of a social media platform: 


Jake Hanrahan @Jake Hanrahan - 4m 


Replying to @thormynd15 @sirida21 and @PopularFront_ 

Yes, ad hominem. | don’t care. Agree to the debate or shut the fuck up. 
0 tt 7] & 
thormynd @thormynd15 - im 


The opportunity to rationally debate was and is here with a world-wise 
audience but your insults and ad hominems show a refusal to do so. 
Trying to move the so-called "debate" somewhere elsewhere is just 
another excuse for more ad hominems here as the sagacious will 
understand. 


@) td Q ili 4, 


Sirida21 @sirida21 - 12h 

Replying to @Jake Hanrahan @thormynd15 and @PopularFront 

This certainly isn't a debate if this is your idea (or lack thereof) of 
etiquette... Any basic philosophy or debating class would tell you that. 
Attempting to pressure your opponent into some half-arsed 
psuedointellectual Zoom debate isn't a good look, either, given these 
tactics 


Jake Hanrahan @Jake Hanrahan - 12h 


Replying to @sirida21 @thormynd15 and @PopularFront_ 
Do the debate or shut up. Tired of you cowards. 


O 2 ae 9 i 


thormynd @thormynd15 - 3h 

Replying to @Jake Hanrahan @sirida21 and @PopularFront_ 

Jake: non causa pro causa? You should at least have tried to engage in 
rational debate here but chose, as a bad sportsman, to "move the 
goalposts" by seeking to move to a new medium. By calling all who see 
through this ruse "cowards" - etc - your fallacy and intent are exposed. 


Rufus Malisius 
2024 


{1} https://davidmyatt.wordpress.com/wp-content/uploads/2024/05/davidmyatt-may-day-interview. pdf 
{2} https://davidmyatt.wordpress.com/wp-content/uploads/2024/05/dwm-slowful-learning.pdf 
{3} https://davidmyatt.wordpress.com/wp-content/uploads/2024/05/davidmyatt-farm-letters. pdf 


{4} The Numinous Way Of Pathei-Mathos, https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei- 
mathos-v7.pdf 


{5} The expression was used by a British antifascist - who in 2016 was awarded an MBE by the British Establishment - 
and repeated by him in an interview with Canadian journalist Justin Ling that was published in March 2022. 


{6} The comment was made by the same antifascist as mentioned in footnote {5} during another 2022 interview: 
https://www.yahoo.com/news/suspect-grisly-mosque-murder-obsessed-085952198.html 


Archive version: https://web.archive.org/web/20240527095317/https://www.yahoo.com/news/web/20240527095317 
/https://www.yahoo.com/news/suspect-grisly-mosque-murder-obsessed-085952198.html 


Does, for instance, Myatt's introduction to his The Numinous Way Of Pathei-Mathos make "inscrutably dense 
arguments"? It is included here as Appendix One to enable readers to judge for themselves. 


{7} https://archive.org/download/nick-land-blog-2014-myatt-o9a/nick-land-blog-2014-09a-myatt. pdf 

For a commentary, refer to https://archive.org/download/tropes-of-prejudice/tropes-of-prejudice-v1b.pdf 

{8} The accusation is the basis for articles about the O9A and Myatt in the tertiary internet source known as 
‘wikipedia’, in regard to which refer to (i) Myatt And Wikipedia, https://archive.org/download/myatt-sources-and- 
wikipedia/myatt-sources-and-wikipedia. pdf 


{9} https://davidmyatt.wordpress.com/wp-content/uploads/2011/09/relict-poems-by-dwmyatt. pdf 


{10} The two poems are included in Appendix Two. 


{11} https://davidmyatt.wordpress.com/wp-content/uploads/2023/12/dwm-gaza.pdf 

{12} https://davidmyatt.wordpress.com/wp-content/uploads/2024/05/dwm-slowful-learning. pdf 

{13} https://davidmyatt.wordpress.com/wp-content/uploads/2013/04/david-myatt-myngath. pdf 

{14} Jacob Senholt, Secret Identities in the Sinister Tradition: Political Esotericism and the Convergence of Radical 
Islam, Satanism, and National Socialism in the Order of Nine Angles, chapter 12 in The Devil’s Party: Satanism in 


Modernity, Cambridge University, Press, 2012 


For context refer to Senholt And the Fallacy Of Incomplete Evidence in Selected Texts Regarding Allegations About 
David Myatt, https://archive.org/download/texts-davidmyatt-accusations/texts-davidmyatt-accusations. pdf 


{15} Legality, Allegations, And Mr Myatt, in Selected Texts Regarding Allegations About David Myatt, op.cit. 
{16} Tropes Of Prejudice And Of Hatred, https://archive.org/download/tropes-of-prejudice/tropes-of-prejudice-v1b.pdf 
{17} https://archive.org/download/texts-davidmyatt-accusations/texts-davidmyatt-accusations.pdf 


{18} A Guardian Of The Anti-Fascist Narrative is included in The Prejudice Of Antifascists, 
https://theo9away.files.wordpress.com/2022/05/antifascist-prejudice-v3a.pdf 


Appendix One 


Physis And Being 


David Myatt 


The numinous way - the philosophy - of pathei-mathos is based on four principles: (i) that it is empathy and pathei- 
mathos which can wordlessly reveal the ontological reality both of our own physis [1] and of how we, as sentient 
beings, relate to other living beings and to Being itself; (ii) that it is denotatum [2] - and thus the abstractions deriving 
therefrom [3] - which, in respect of human beings, can and often do obscure our physis and our relation to other living 
beings and to Being; (iii) that denotatum and abstractions imply a dialectic of contradictory opposites and thus for we 
human beings a separation-of-otherness; and (iv) that this dialectic of opposites is, has been, and can be a cause of 
suffering for both ourselves, as sentient beings, and - as a causal human presenced effect - for the other life with 
which we share the planet named in English as Earth. 


In respect of the term numinous, it 


"derives from the classical Latin numen and denotes ‘a reverence for the divine; a divinity; divine power' with 
the word numen assimilated into English in the 15th century, with the English use of 'numinous' dating from 
the middle of the 17th century and used to signify ‘of or relating to a numen; revealing or indicating the 
presence of a divinity; divine, spiritual.’ 


It thus has a wider meaning than that ascribed to it by Rudolf Otto in his Das Heilige. For him, it was manifest 
in the written words - 'the revelation’ - of the Old and New Testaments of Christianity (qv. Das Heilige, 
chapters X, XI) as well as in Christian exegesis manifest in the preaching of individuals such as Martin Luther 
(Das Heilige, chapter XII) and in religious terms it involved 'worship' (Das Heilige, chapter XIII ff) and in 
philosophical terms was described by Kant's a priori (Das Heilige, chapter XVII). Yet Otto also wrote that is 
was sui generis, a personal emotion or feeling. 


The wider meaning of the numinous results from our faculty of empathy which provides or can provide an 
individual intuition - a wordless-knowing or awareness - of the numinous, and as a personal human faculty 
empathy has a personal horizon and thus cannot be extrapolated from such a personal knowing into some- 
thing supra-personal be this some-thing denotata, including an i6éq/eiSoc, or an axiom (ax) or a source 
(aittoc) for some 'revelation' or ideology or similar manifestations constructed by and dependent on 
appellation. In the case of a 'revelation' the source is often named as God or a god/the god (9€6c, 6 8€0c) 
who or which are often described by a myth or mythoi." Appendix Vill - Denotata, Empathy, And The 
Hermetic Tradition 


In respect of empathy and pathei-mathos, they 


"incline us to suggest that ipseity is an illusion of perspective: that there is, fundamentally, no division 
between ‘us’ - aS some individual sentient, mortal being - and what has hitherto been understood and 
named as the Unity, The One, God, The Eternal. That ‘we’ are not ‘observers’ but rather Being existing as 
Being exists and is presenced in the Cosmos. That thus all our striving, individually and collectively when 
based on some ideal or on some form - some abstraction and what is derived therefrom, such as ideology 
and dogma - always is or becomes sad/tragic, and which recurrence of sadness/tragedy, generation following 


generation, is perhaps even inevitable unless and until we live according to the wordless knowing that 
empathy and pathei-mathos reveal." [4] 


In essence, empathy and pathei-mathos lead us away from the abstractions we have constructed and manufactured 
and which abstractions we often tend to impose, or project, upon other human beings, upon ourselves, often in the 
belief that such abstractions can aid our understanding of others and of ourselves, with a feature of all abstractions 
being inclusion and exclusion; that is, certain individuals are considered as belonging to or as defined by a particular 
category while others are not. 


Over millennia we have manufactured certain abstractions and their assumed opposites and classified many of them 
according to particular moral standards so that a particular abstraction is considered good and/or beneficial and/or as 
necessary and/or as healthy, while its assumed dialectical opposite is considered bad (or evil), or unnecessary, or 
unhealthy, and/or as unwarranted. 


Thus in ancient Greece and Rome slavery was accepted by the majority, and considered by the ruling elite as natural 
and necessary, with human beings assigned to or included in the category ‘slave’ a commodity who could be traded 
with slaves regarded as necessary to the functioning of society. Over centuries, with the evolution of religions such as 
Christianity and with the development in Western societies of humanist weltanschauungen, the moral values of this 
particular abstraction, this particular category to which certain human beings assigned, changed such that for perhaps 
a majority slavery came to be regarded as morally repugnant. Similarly in respect of the abstraction designated in 
modern times by such terms as "the rdle of women in society" which réle for millennia in the West was defined 
according to various masculous criteria - deriving from a ruling and an accepted patriarchy - but which réle in the past 
century in Western societies has gradually been redefined. 


Yet irrespective of such developments, such changes associated with certain abstractions, the abstractions themselves 
and the dialectic of moral opposites associated with them remain because, for perhaps a majority, abstractions and 
ipseity, as a criteria of judgment and/or as a human instinct, remain; as evident in the continuing violence against, the 
killing of, and the manipulation, of women by men, and in what has become described by terms such as "modern 
Slavery" and "human trafficking". 


In addition, we human beings have continued to manufacture abstractions and continue to assign individuals to them, 
a useful example being the abstraction denoted by the terms The State and The Nation-State [5] and which 
abstraction, with its government, its supra-personal authority, its laws, its economy, and its inclusion/exclusion 
(citizenship or lack of it) has come to dominate and influence the life of the majority of people in the West. 


Ontologically, abstractions - ancient and modern - usurp our connexion to Being and to other living beings so that 
instead of using wordless empathy and pathei-mathos as a guide to Reality [6] we tend to define ourselves or are 
defined by others according to an abstraction or according to various abstractions. In the matter of the abstraction that 
is The State there is a tendency to define or to try to understand our relation to Reality by for example whether we 
belong, are a citizen of a particular State; by whether or not we have an acceptable standard of living because of the 
opportunities and employment and/or the assistance afforded by the economy and the policies of the State; by 
whether or not we agree or disagree with the policies of the government in power, and often by whether or not we 
have transgressed some State-made law or laws. Similarly, in the matter of belief in a revealed religion such as 
Christianity or Islam we tend to define or understand our relation to Reality by means of such an abstraction: that is, 
according to the revelation (or a particular interpretation of it) and its eschatology, and thus by how the promise of 
Heaven/Jannah may be personally obtained. 


Empathy and pathei-mathos, however, wordlessly - sans denotatum, sans abstractions, sans a dialectic of 
contradictory opposites - uncover physis: our physis, that of other mortals, that of other living beings, and that of 
Being/Reality itself. Which physis, howsoever presenced - in ourselves, in other living beings, in Being - is fluxive, a 
balance between the being that it now is, that it was, and that it has the inherent (the acausal) quality to be. [7] 


This uncovering, such a revealing, is of a knowing beyond ipseity and thus beyond the separation-of-otherness which 
denotatum, abstractions, and a dialectic of opposites manufacture and presence. A knowing of ourselves as an 
affective connexion [8] to other living beings and to Being itself, with Being revealed as fluxive (as a meson - YEGOV [9] 
- with the potentiality to change, to develope) and thus which (i) is not - as in the theology of revealed religions such 
as Christianity and Islam - a God who is Eternal, Unchanging, Omnipotent [10], and (ii) is affected or can be affected (in 
terms of physis) by what we do or do not do. 


This awareness, this knowing, of such an affective connexion - our past, our current, our potentiality, to adversely 
affect, to have adversely affected, to cause, to having caused, suffering or harm to other living beings - also inclines us 
or can incline us toward benignity and humility, and thus incline us to live in a non-suffering causing way, appreciate of 
our thousands of years old culture of pathei-mathos. [11] 


In terms of understanding Being and the divine, it inclines us or can incline us, as sentient beings, to apprehend Being 
as not only presenced in us but as capable of changing - unfolding, evolving - in a manner dependant on our physis 
and on how our physis is presenced by us, and by others, in the future. Which seems to imply a new ontology and one 
distinct from past and current theologies with their anthropomorphic 8€d6c¢ (god) and 8¢€oi (gods). 


An ontology of physis: of mortals, of livings beings, and of Being, as fluxive mesons. Of we mortals as a mortal 
microcosm of Being - the cosmic order, the kKéou0oc - itself [12] with the balance, the meson, that empathy and pathei- 
mathos incline us toward living presenced in the ancient Greek phrase kaAdc kaya8dc, 


“which means those who conduct themselves in a gentlemanly or lady-like manner and who thus manifest - 
because of their innate physis or through pathei-mathos or through a certain type of education or learning - 
nobility of character." [13] 


Which personal conduct, in the modern world, might suggest a Ciceronian-inspired but new type of civitas, and one 


"not based on some abstractive law but on a Spiritual and interior (and thus not political) understanding and 
appreciation of our own Ancestral Culture and that of others; on our ‘civic’ duty to personally presence KaAdc 
Kaya86c and thus to act and to live in a noble way. For the virtues of personal honour and manners, with 
their responsibilities, presence the fairness, the avoidance of hubris, the natural harmonious balance, the 
gender equality, the awareness and appreciation of the divine, that is the numinous." [14] 


With kaAdc Kaya86c, such personal conduct, and such a new civitas, summarising how such a philosophy based on 
empathy and pathei-mathos might, in one way, be presenced in a practical manner in the world. 


00000 


Notes 


[1] | use the term physis - @botc - ontologically, in the Aristotelian sense, to refer to the ‘natural’ and the fluxive being 
(nature) of a being, which nature is often manifest, in we mortals, in our character (persona) and in our deeds. Qv. my 
essay Towards Understanding Physis (2015) and my translation of and commentary on the Poemandres tractate in 
Corpus Hermeticum: Eight Tractates (2017). 


[2] As noted elsewhere, | generally use the term denotatum - from the Latin denotare - not only as meaning “to denote 
or to describe by an expression or a word; to name some-thing; to refer that which is so named or so denoted," but 
also as an Anglicized term implying, depending on context, singular or plural instances. As an Anglicized term there is 
generally no need to use the inflected plural denotata. 


[3] In the context of the philosophy of pathei-mathos the term abstraction signifies a particular named and defined 
category or form (i5éa, ei60c) and which category or form is a manufactured generalization, a hypothesis, a posited 
thing, an assumption or assumptions about, an extrapolation of or from some-thing, or some assumed or extrapolated 
ideal ‘form’ of some-thing. 


In respect of denotatum, in Kratylus 389d Plato has Socrates talk about ‘true, ideal’ naming (denotatum) - BAEmMovta 
TIPOG AUTO EKEivO 6 EOTLV 6vOuA, qv. My essay Personal Reflexions On Some Metaphysical Questions, 2015. 


[4] Personal Reflexions On Some Metaphysical Questions. 


[5] Contrary to modern convention | tend to write The State instead of “the state" because | consider The State/The 
Nation-State a particular abstraction; as an existent, an entity, which has been manufactured, by human beings, and 
which entity, like many such manufactured ‘things’, has been, in its design and function, changed and which can still 
be changed, and which has associated with it a presumption of a supra-personal (and often moral) authority. 


In addition, written The State (or the State) it suggests some-thing which endures or which may endure beyond the 
limited lifespan of a mortal human being. 


[6] ‘Reality’ in the philosophical sense of what (in terms of physis) is distinguished or distinguishable from what is 
apparent or external. In terms of ancient Hellenic and Western Renaissance mysticism the distinction is between the 
esoteric and the exoteric; between the physis of a being and some outer form (or appearance) including the outer form 
that is a useful tool or implement which can be used to craft or to manufacture some-thing such as other 
categories/abstractions. With the important ontological proviso that what is esoteric is not the ‘essence’ of something - 
as for example Plato’s i6€a/el50c - but instead the physis of the being itself as explicated for instance by Aristotle in 
Metaphysics, Book 5, 1015a, 


EK SFA TOV EipNUEVWV A MPWTN MVOtC Kal KUPiWC AEYOHEVN EoTLV FA OVO{a A THV ExOvTWV APXAV KLVAGEWS EV 
adtoic f avta: F yap BAN TH TAOTHS SEKTLKA Elvat A€vETAL PUOLC, Kal ai yevéoEtC Kal TO PUEGOaL TH &NO 
TAUTNG Eivat KIVHOELC. Kal h XA Ths KivroEwWS TH MVGEL SvtTwv ath éotiv, EvuNdpXovod MWC f) Suvapet F 
EVTEAEXE(A 


Given the foregoing, then principally - and to be exact - physis denotes the quidditas of beings having 
changement inherent within them; for substantia has been denoted by physis because it embodies this, as 
have the becoming that is a coming-into-being, and a burgeoning, because they are changements predicated 
on it. For physis is inherent changement either manifesting the potentiality of a being or as what a being, 
complete of itself, is. 


That is, as | noted in my essay Towards Understanding Physis, it is a meson (uéoov) balanced between the being that- 
it-was and the being it has the potentiality to unfold to become. 


In respect of “what is real" - twv évtwyv - cf. the Poemandres tractate of the Corpus Hermeticum and especially section 
3; 


ONL EyW, MaGetv BEAW TA 6vVTA KAL VOHOAL THY TOUTWY MUO Kal yYuMvat TOV BEdv 


| answered that | seek to learn what is real, to apprehend the physis of beings, and to have knowledge of 
theos [qv. Corpus Hermeticum: Eight Tractates, 2017] 


[7] Qv. Towards Understanding Physis, 2015. 


[8] | use the term affective here, and in other writings, to mean “having the quality of affecting; tending to affect or 
influence." 


[9] Qv. footnote [6]. In terms of ontology a meson is the balance, the median, existing between the being which-was 
and the being which-can-be. 


[10] This understanding of Being as fluxive - as a changement - was prefigured in the mythos of Ancient Greece with 
the supreme deity - the chief of the gods - capable of being overthrown and replaced, as Zeus overthrew Kronos and 
as Kronos himself overthrew his own father. 


[11] As explained in my 2014 essay Education And The Culture of Pathei-Mathos, the term describes 


"the accumulated pathei-mathos of individuals, world-wide, over thousands of years, as (i) described in 
memoirs, aural stories, and historical accounts; as (ii) have inspired particular works of literature or poetry or 
drama; as (iii) expressed via non-verbal mediums such as music and Art, and as (iv) manifest in more recent 
times by ‘art-forms’ such as films and documentaries." 


This culture remembers the suffering and the beauty and the killing and the hubris and the love and the compassion 
that we mortals have presenced and caused over millennia, and which culture 


"thus includes not only traditional accounts of, or accounts inspired by, personal pathei-mathos, old and 
modern - such as the With The Old Breed: At Peleliu and Okinawa by Eugene Sledge, One Day in the Life of 
Ivan Denisovich by Aleksandr Solzhenitsyn, and the poetry of people as diverse as Sappho and Sylvia Plath - 
but also works or art-forms inspired by such pathei-mathos, whether personal or otherwise, and whether 
factually presented or fictionalized. Hence films such as Monsieur Lazhar and Etz Limon may poignantly 
express something about our @votc as human beings and thus form part of the culture of pathei-mathos." 


[12] KOouOv 5 VEfov OWHATOG KATETEWWE TOV AVOPWTOV, "a cosmos of the divine body sent down as human beings." 
Tractate IV:2, Corpus Hermeticum. 


Cf. Marsilii Ficini, De Vita Coelitus Comparanda, XXVI, published in 1489 CE, 


Quomodo per inferiora superioribus exposita deducantur superiora, et per mundanas materias mundana 
potissimum dona. 


How, when what is lower is touched by what is higher, the higher is cosmically presenced therein and thus 
gifted because cosmically aligned. 


Which is a philosophical restatement of the phrase "quod est inferius est sicut quod est superius” (what is above is as 
what is below) from the Latin version, published in 1541 CE, of the medieval Hermetic text known as Tabula 
Smaragdina. 


[13] The quotation is from my Classical Paganism And The Christian Ethos, 2017. 


[14] The quotation is from my Tu Es Diaboli lanua: Christianity, The Johannine Weltanschauung, And Presencing The 
Numinous, 2017. 


ooo 


Source: The Numinous Way Of Pathei-Mathos, 


https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf 


Appendix Two 


Two Poems by David Myatt 


fo oKe) 


One Exquisite Silence 


These are the moments of an exquisite silence 
As we lie together on your sofa, holding, pressing 
Our bodies together 

As |, gently, stroke your face and hair 

And you kiss each finger of my hand. 


There is a fire of logs to warm us, 
As night descends: 


There are no words to confuse, 

No time, as we flow, together, 

As clouds on a warm Summer’s day 
Beneath a dome of blue. 


There is a peace, here, which fills us 
As if we are the world and all the beautiful, peaceful, things 
Of the world. 


Nearby, your two ginger cats sleep 
Secure in the warmth of their world 

As we are secured while we lie, 
Wordless, feeling those subtle energies 
Born from no barriers: 

You are me as | am you, 

In such exquisite moments. 


But you belong to another 

And it is against my will, my dreams, desires 
That | leave 

To walk the lonely miles under moonlight 

To where a dreary lamp lights my empty room. 


2003 
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Dark Clouds of Thunder 


The moment of sublime knowing 

As clouds part above the Bay 

And the heat of Summer dries the spots of rain 
Still falling: 

lam, here, now, where dark clouds of thunder 
Have given way to blue 

Such that the tide, turning, 

Begins to break my vow of distance 

Down. 


A women, there, whose dog, disobeying, 
Splashes sea with sand until new interest 
Takes him where 

This bearded man of greying hair 

No longer reeks 

With sadness. 


Instead: 

The smile of joy when Sun of Summer 
Presents again this Paradise of Earth 
For | am only tears, falling 


2010 
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